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coming down over our cars and the
churches generally are legalistic, the
C of C being the worst. Help!
- Joan Martin, Orem, Utah
At the present time I am c'oL1nscling
a l q year old girl who has a nervous
disorder. It's hccn nine long months,
but with the grace of c;oJ we now
have her driving. and she takes more
interest in hcrsdL I'm an amateur at
this sort of thing, learning that a little
Jove and w1cerity can go a long way.
This sense of futility is becoming
commonplace. People· feel they arc but
cogs in a machine, impersonal and
insignificant anwng earth's billions.
just a number that doesn't count,
instead of believing they are created
by God in His own image and loved by
Him.
Virginia C1sruru, l'oint llarbor, NC
\\"e have tried the whole gambit Baptists, Assembly of God, Lutheran,
etc. '\Joth mg seems to fit like it did in
Oregon, our old stomping ground,
They want to vote us in, and after our
C of C background, we bristle and
want to be accepted out of love and
not votes. Besides, we have Mormons

The ecumenical movement is made
up of denominations who do not view
themselves as the whole church, but
who recognize a mutual need for each
other of all the sections of the church.
As long as certain denominations
consider themselves as the only true
church they simply do not have the
attitudes and motiYations to participate in the ecumenical movement.
CnmN Shacklett, W<'stfieid, NJ
The underground Church of Christ
had a wonderful praise and prayer
meeting last night,
Clura Lugan, "vlontgomery, AL
You might be interested to know
that Stan Paregian is near Stillwater,
ministering at Stroud, OK. They arc
having a Restoration
lecture at his
church involving dialogue between the
three branches of our people on the
silence of the scriptures.
- John Lacey, Stillwater, OK

You may do more good than you realize by sharing this journal with others
like yourself. Many of our most appreciative readers were introduced to us by
someone like you, who was thoughtful enough to share. We make it economically feasible for you to do this. Send us five or more names at$2.00each and
we will send them the paper for an entire year. Nearly all of you know others
who would be c·halkngcd by what we have to say. "You are our epistles" in
this regard, for we have only our readers as witnesses to the value of our ministry. Please comider this prayerfully. Send subs to I 201 Windsor Dr., Denrun,
Texas 76201,

LeroyGarrett,Editor
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Principles of Unity and Fellowship
MATTERS OF FAITH ARE MATTERS OF FACT
Our pioneer leaders had a way with
slogans and mottoes, and they served
them well in that they became
capsules for powerful truths. One of
these was "ln matters of faith, unity;
in matters of opinion, liberty; in all
things, love." It was not onginal with
them in that it reaches back to the
Reformation in one form or another,
but they gave it new life and made it a
guiding principle in their Movement to
unite the Christians in all the sects.
It is such an attractive maxim that
it apparently has no dissenters. I have
not yet met the person of any party
that did not readily ac,ept lt as a valid
unity principle. "In matters of faith,
unity." Evcryom· con,·L,des that unity
is realized only in matters of faith. and
not 111 ma tiers of opinion. When
Rupert Meldenius coined the saying
back in the 1600's, he had it "In essentials unity, in non-essentials liberty, in
all things charity," which may be even
better, for it shows that matters of
faith are really the essential truths.
It is noteworthy tl1at we have a
working principle with which we all
agree. Each party leader among us can
quote that old Reformation-Restoration
ma.,im
with
unequivocal
approval. We even agree to the "In all
things love." even if we do not always
practice it like we should. Even so, it
is important that we have an ideal, a
vital principle, that we all accept. It
can become for us, therefore, a starting point in movmg closer together. If
we can get the first two terms properly

hitched, faith and opinion, then we
might get the love where it ought to
be. Or docs the love in all tlungs really
come first even if it be last in the
saying?
Our problem is that we can't seem
lo agree on which things arc matters of
faith and which matters of opinion.
What is but an opinion to one is a
matter of faith to another, and vicevcrsa. If we: charge a sister with making
her opinion a test of fellowship over a
mere non-essential, she will avow that
she is not doing that at all, for the
point at issue to her is a matter of
faith. an essential, and therefore a test
of fellowship. The peacemaker is hard
put to deal with this kind of thinking.
One of the old pioneers, W. T.
Moore, believed he had the answer. Ile
backed up this maxim with another
one, Matters of faith are matters of
Jact. But he didn't go on to say what
matters of opinion would be, so I'll try
my hand at it: Afatters of opinion are
deductions,
or to be more precise,
matkrs of opinion arc matters upon
which we form deductions, or simply
opinions are dcductirJ/ls. Moore rrnght
have said that matters of opinion are
mattns that arc not factual and thL,refore subject to varying interpretations.
There arc other ways of saying it.
Thomas Camp bell allowed that only
those things that are "clearly and distinctly" S<:t forth in scripture can be
considered matters of faith. This give'S
us a starting pomt.
When we say fellowship must be
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based upon "the Bible alone," we
can't mean that fellowship is possible
only when pL,oplc sec everything in the
Bible alike-or even most things--and
certainly not each of Ollf parties' pct
set of doctrines and their accompanying prooftexts. If we can all agree that
fellowship based upon the scriptures
alone (apart from all creedalism,
whether written or unwritten) refers
only to the clear and distinct facts of
the Bible (apart from our opinions of
those facts), then we might get somewhere.
A few illustrations may help, and I
draw some of these from Barton W.
Stone, who wrote along these same
lines in his plea for the union of all
believers back in 1828 (his Bwgra/Jhy,
p. 332f.),
Stone begins by saying, "We must
carefully distinguish between believing
fundamental scnpturc truths, and any
explanation of them by fallible men."
He mites that while all may agree that
a passage sets forth a truth or fact, it
still follows that every eq1/a11atifln of
that fact may be wrong.
Ile takes the scriptural fact that
there is only one true and llving God,
and observes that all believers would
sec this as an essential point of faith
for all Christians. Yet he realizes that
believers may have many varied opinions and deductions about the fact of
one true God. In fact theology
becomes obscure and baffling in what
it calls theism or the doctrine of God.
Stone names the doctrine of human
depravity as another example, for all
believers recognize that the entire
scheme of redemption is based upon
the fact that man is a sinner. Stone
contends
that while we must all
believe that man is depraved ur a
sinner, no one must be required to
believe any particular exrlanatiun of

this foct, of whkh there are many that
have made their way into creeds.
Ile next cites the most fundamental
Christian truth: Jesus is the Christ, the
Son of the living God. If one does not
believe this, he cannot be saved. But
no one would be able to list all the
opi111011s and deductions,
some of
them becoming part of what is called
"dogmatic theology," in rdcrenc·e to
the sonship of Jesus. No one can be
required to believe any /henry about
Jesus Camp bell had a way of saying,
·'No one was ever saved by believing
any theory: no one will be damned for
disbelieving any theory." This is what
Stone is saying. observing that the
believer need not feel obligated to respond to such quest10ns as ''Do you
believe that Jesus Christ is the second
person of the Trinity?" or "Do you
believe that he is very God and very
man. and yet but one person 1 " It was
common for such questions to be laid
on the people of Stone's day. He told
them that faith is a matter of ft1cr, and
they needed only to believe that Jesus
was the Son of c;od.
Stone takes a fact like "We are
reconciled to God by the death of his
Son,'' a plain Biblical passage, and
refers to the unending llH'Orizing that
goes on in reference to the doctrine of
reconciliation. A sinnn can accept the
great truth of reconciliation wit.hout
understanding
all possible ram1f1cations of the remedy, just as a diseased
person can turn to a physician for
healing without being bothered about
the component pans of the remedy.
He drives home his point: "No man, or
set of men, have a divine warrant to
set up their explanation of Scripture
truths, as tests of Christian character."
Jle insists that this must be true or th e
Protestant cause is lost, and we may as
well return to the Mother Church.
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While Stone was especially concerned with those theories that were
being imposed on people in his day,
the point he makes is equally applicable to our own situation. We often go
beyond
what is actually written,
beyond the facts, and make our own
theories tests of fellowship. A few
instances come to mind.
I. The fact that the scriptures are
"God breathed" or inspired. 2 Tim.
3: 16 states this as a fact. But the Bible
sets forth no doctrine of inspiration
per se. only the fact of it. I, therefore,
have the right to expect a brother or
sister to accept the scriptures as Godbreathed, but that is all. When I start
talking about inerrancy and infallibility, or verbal inspiration or some other
theory of inspiration, I move beyond
the fact to my own deduction. It is
just as well to make no such move,
except as I make it clear that it is only
my own opinion.
2. The fact of the indwelling Spirit
of God. The scriptures are overwhelming in positing the fact that the Christian receives the Holy Spirit. No fact
could be plainer than "God has sent
forth the Spirit of His Son into our
hearts" (Gal. 4:6). Must we speculate
beyond this'? To lay down restrictions
as to just how God acts in this regard
or to theorize this or deduce that is to
go beyond the fact itself. True, other
facts can be brought to bear upon any
given fact, but we must always stay
with facts.
3. The Holy Spirit bestows gifts
upon God's children.
Perhaps the
charismatic movement has made too
much of this and others of us have
made too little of it. There is, after
all, in scripture the fact of speaking in
tongues, and it is sometimes very
plain: "Do not forbid to speak in
tongues" (I Cor. 14:39). By taking all
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that is said on the subject some conclude that this gift was restricted to
the primitive church and that it is not
for our time, while others conclude
precisely the opposite. These are all
deductions,
not scriptural facts as
such. One's deduction may well be the
true doctrine, but he cannot impose
his interpretation upon his sister until
she herself comes to see it as he does.
He can only ask her to accept what is
clearly and distinctly written, not his
conclusions from those facts. So, if a
sister comes up speaking in tongues,
why can't we leave her to her own deduction, her own experience, and her
own Master, before whom she stands
or falls. She in turn must realize that
she can interpret only for herself, and
not assign second-rate status to all who
do not see it as she does.
4. The fact that baptism is for the
remission of sins. Acts 2:38 says this
in so many words. Something is wrong
when one looks at that passage and
says that there is no connection between baptism and remission of sins.
Surely there is "some" connection,
and "in some sense" baptism is for
the remission of sins. Otherwise one
has to deny a clear and plain fact. But
it is something else to make baptism
the sine qua non, or as Campbell put
it, give baptism "an undue eminence"
by making it mean more than the
scriptures allow. To insist that one
must have a given understanding of the
act when he is baptized is also to reach
beyond the fact. The fact is that baptism is for remission of sins. If we stick
to the fact and forget about our
deductions from the fact, we can all
"speak the same thing."
5. The fact that the saints broke
bread on the first day. Since Campbell's time our people have made much
of Acts 20:7: "Upon the first day of

MATTERS

OF FAITH ARE MATTERS

of the week when the disciples came
together to break bread ... "We have
deduced from this and other passages
that the primitive saints took the Supper each first day. I personally believe
this is a correct deduction, but it is
still a deduction. If we stay strictly
with the facts, we have to be less than
certain. Another fact is that Jesus said,
"As often as you break this bread ... "
When our friends deduce from this
that the time element is not nearly as
important as the quality of the act
itself, we must concede that this too is
a reasonable deduction. Those who
celebrate the Table on a quarterly
basis claim that it can be made more
meaningful when it is not so frequent.
An Episcopalian friend of mine here in
Denton seems to think we are irreverent in making the Supper so common!
Here is an instance of where, when all
the facts are assembled, honest hearts
may reach different conclusions. We
therefore are to recover the "ancient
order" as we understand that order.
We are to teach this to others, believing we are interpreting the scriptures
aright, and if they come to see it as we
do, we will feel that we have brought
them closer to the truth. But we cannot be dogmatic, and we cannot make
such teaching a condition for unity
and fellowship. We must readily concede that where the scriptures do not
speak absolutely, clearly and precisely,
factually and without question, we are
yet in the realm of our own interpretation and cannot make such a test for
others. We can therefore be at one in
Christ with people who take the
Supper at different intervals. The fact
is in the Supper itself, and in this
Christians are in agreement.
6. The fact that the New Testament
is silent on instrumen ta! music. It is, of
course, silent about a lot of things,

OF FACT
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such as electing trustees and owning
real estate, and insuring it (Where is
our trust in God!). It is silent about
Sunday School, Vacation Bible School,
singing schools, the salaried minister in
the pulpit, and even the pulpit! It is
even silent about congregational singing. These are all facts, facts of silence.
The only certainty that can be drawn
from the first fact is that the New
Testament is silent on instrumental
music. From that point on each is on
his own, deducing and interpreting the
silence. If one deduces that the church
should therefore be acappella, then he
should be acappella. If he interprets
the silence differently, just as the acappella
person
interprets
other
silences differently, then he will use
instrumental music. This cannot possibly be made a matter of faith, in the
sense of the slogan, in that it is based,
not upon a fact of scripture, but upon
the silence of scripture.
All this is not to say that there is
anything wrong with deductions. We
have to draw deductions, the Bible
being the kind of book it is. One might
avoid deductions
only when he is
doing something like following the
instructions on a prescription bottle or
the directions on a can of paint. We
only need to recognize that our deductions are fallible and cannot be imposed on others as if they were infallible. Only facts are infallible, not
theories about those facts. As we
study the scriptures in depth we will
of necessity draw inferences and deductions from the facts we assemble.
The more painstaking we all are the
more likely it is that we will find
general agreement on our interpretations. It is often the case that scholars
reach almost unanimous agreement in
their interpretation
of scripture. We
talk about rules of interpretation,
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which implies that if one ignores the
rules he might get far afield in his
deductions.
I have been reading the premillenial
views of R. H. Boll (in the Boll-Boles
debate), and I am impressed with the
way brother
Boll collected
and
handled the facts of prophetic literature, concluding that the Jews will be
reconstituted in their homeland and
eventually
converted
to
Christ.
Brother Boles, his opponent, interpreted the same facts differently and
made rebuttal arguments. I am persuaded that brother Boll got the better
of the argument, but even he insisted
that these were matters upon which
Christians can differ and still share a
joyous fellowship.
This is what our pioneers were saying in their slogan, "In matte.rs· of
faith, unity; in matters of opinion,
liberty; in all things, love." Brother
Boll believed he had the right to interpret the prophecies the best he could,
set them before others for their consideration, believing that all correct
interpretations
will prove to be a
blessing. But he did not believe he had
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the right to impose his views on
others, as binding on them. Nor did he
think the amillennialists have the right
to make some "anti" position on prophetic teaching a test of fellowship. I
agree. The pioneers said it with, "In
matters of opinion, liberty."
But there are certain fundamental
facts that are essential to the Christian
faith. Paul lists seven of them in Eph.
4: 1-6: one body, one Spirit, one hope,
one Lord, one faith, one baptism. one
God. He sees these as basic to "preserving the unity of the Spirit in the
bond of peace." He would never say
that about theories about those facts.
These facts all center in the one great
fact of scripture, that Jesus Christ is
the Son of God and Savior. If one believes that in his heart, he is not likely
to get far astray in his interpretations,
not for long, at least. When one
believes that fact and obeys the act of
baptism she is saved and initiated into
the Body of Christ. and is our sister.
As we grow together in Christ we will
differ here and there, but that is where
the liberty and the love come in.
- the Editor

BULLY FOR BILLY!
I read the news releases on Billy
Graham's recent visit to Hungary with
a great deal of satisfaction, not only
for what he did for the Hungarians but
also for what the Hungarians did for
him.
It is first of all noteworthy that any
evangelist would be allowed to enter
an Iron Curtain country to preach
Christ. The communist government
permitted
the
Council
of Free
Churches to extend the invitation, and

though he was restricted to church
facilities and grounds, he was still able
to address as many as 12,000 at a Baptist campground and as many as 2,000
in Baptist churches. One of his sermons was on the love of God in John
3: 16 and all of his addresses were
Christ-centered.
He conferred with the Roman Catholic bishop, who told him that only
half of Hungary's Roman Catholics
practice their faith and that two

BULLY FOR BILLY!

million of the seven million cannot
even be accounted for. He talked also
with leaders of Hungary's Jewish community. In sitting with communist
leaders who oversee religious affairs,
he shared in a frank Marxist-Christian
dialogue. The head of the religious
affairs office attended some of his
meetings. While the Reformed and
Lutheran churches did not shar~ in the
invitation to Graham, he nonetheless
had conferences with their leaders and
the Reformed Church bishop introduced him at one service, saying that
"a new reformation is stirring in the
churches."
Graham revealed while in Hungary
that he himself has been changing. He
said that his outlook now encompasses
the entire world and that his attitude
toward Eastern Europe had changed.
The Hungarian officials, who at first
took the hard line toward the whole
affair, grew more congenial toward
Graham during the week he was there.
They were impressed with his sincerity
and warmth, his genuine interest in
Hungary, and his concern for the total
man in his preaching. He stated while
he was there that he now places more
emphasis on the Christian's social responsibility than he used to. He kept
saying, "I'll never forget Hungary."
The experience apparently did something to Graham as well as Graham
doing something for Hungary. It is significant that "evangelical" leaders like
Graham are talking more about social
responsibility and the total man. This
has long been the quarrel that liberal
Protestants have had with what they
prefer to call "Fundamentalism." This
came to a head at the recent Lausanne
conference on world evangelism when
John R. W. Stott accepted the criticism that evangelicals had neglected
the total man and vowed that they
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would give more attention to the
social responsibilities of the church.
He urged at the same time that liberal
Protestants give more concern to the
saving of the souls of men. Graham
appears to be doing his part as an
evangelical.
Graham's rise to a world figure and
something of a clerical statesman in
our time is phenomenal. An obscure
Baptist preacher, who knew no larger
world than that encompassed by Bob
Jones University and Southern Baptist
theology, he now walks with kings and
dignitaries the world over. He is barely
a "Baptist'" any longer, one would suppose, in no real sectarian sense at least,
for he is fast becoming a very effective
ecumenist. After all, how could one
have the experiences he has had and
not become truly catholic in his outlook? One cannot travel to the four
corners of the earth and walk the
streets of its great cities and converse
with its leaders of every tribe, tongue
and nation, and remain parochial and
provincial.
We must all hand it to Graham for
one thing in particular, and that is the
urgency with which he preaches
Christ. Put him where you will, on a
late night talk show, in the White
House, or behind closed doors with
communist officials inside the Iron
Curtain, as well as every platform he
can get his feet on, that cat is going to
talk about Jesus. The report from
Hungary says he proclaimed the risen
Christ everywhere he appeared. I say
bully for Billy! He is a man that can
grow and change and stand taller wi th
the years and become more "catholic"
and less "Baptist." Again I say bully
for Billy!
.
This kind of growth and change is
absolutely imperative for me an~ ~y
own special people in Chnstlan
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Churches-Churches of Christ. We are
far too circumscribed by both our
experiences and theology. We act as if
we have a special franchise on God and
truth and the church. Why, it is only
in recent years that many of our folk
have dared even to read the likes of
Elton Trueblood and William Barclay
and admit it. We still let that old bromide that we're "fellowshipping the
denominations"
deny us of many
mind-expanding, soul-liberating experiences. We are changing, thank God for
that, but we still have far to go, and
this is especially evident in reading
such reports as Graham's visit to
Hungary. We are still within the sectarian confines of supposing that the first
thing our missionaries are to do in
these foreign countries is to convert
other
missionaries
to "the
true
church."
It is vital that we come to appreciate the catholicity of the church. I
often think of the experience I had in
Taichung, Taiwan one Sunday morning. Having failed to find a band of our
folk who were supposed to be meeting
at an army captain's home, I walked
down one of the main streets in hopes
of coming upon an assembly of believers in that Buddhist country. From
a store front came the sound of that
old hymn "All for Jesus, all for Jesus,"
in Chinese, of course. Upon entering I
was at once part of a loving fellowship.
It was the Body of Christ in assembly,
though different in many ways from
what I was familiar with. They did an
unusual thing. After preaching the gospel to the public that had gathered,
they afterward met apart as a circle of
baptized believers and broke bread in
the name of Him who died for them.
Being a baptized believer, that being
ascertained by a bilingual brother, I
was invited to sit with them around

the table~in far away China. I often
think of them, singing "All for Jesus,
all for Jesus." The catholic Church of
Christ! We must come to grasp the
universal scope of the Body of Christ
or we will be forever lost in our
sectarianism.
It is equally imperative that we see
the Body of Christ ministering to the
total man. Too Jong have we put down
the "social gospel," presuming that
our only task is to save souls. Our call
as His Body is to be doing for suffering
humanity what He did when He was
among men. Who can believe that He
ministered to lepers, harlots and the
poor so that He could make church
members of them'? He showed by what
He did that the kingdom of God consists of spending ourselves for others.
It is a false claim for us to boast of
being His people when we are so indifferent to the suffering of multiplied
millions of people.
My complaint is not so much that
we are bent on heavy expenditures in
land and edifices, however much this
might be questioned. It is that we
spend so much on these things and so
little to lift up the unfortunate.
It
should be embarrassing for our leaders
to present their annual budget to the
church and to the public, for more
often than not it reflects a lopsided
prejudice for our own sectarian programs and purposes and our own comforts and preferences and but a pittance for anything that could be called
charity.
If Jesus was crucified for us, we
should be crucified for the world,
giving ourselves and losing ourselves so
as to alleviate injustices and deprivation. Each of our congregations should
be a real Salvation Army in that it
ministers peace to the soul and comfort to the body. The church must
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open its ears to hear the Lord's doleful
cry, "Inasmuch as you did it not unto
one of these ... you did it not unto
me."
If Billy Graham has come to see the
need of the church ministering to the
total man, so can we, whether we go
to Hungary or not. J. W. Sire's new

book, The Universe Next Door, suggests that a vast new world is closer to
us than we suppose. He says, ''To
think intelligently is to think worldviewishly. ·• We can add, to think
spiritually is to think world-viewishly.
··· the

J::ditor

Travel Letter

THINGS NEW, THINGS OLD
The unique thing about the conference at Bethany last July is that it was
sponsored by three colleges, one froJD
each of the major persuasions of the
Restoration
Movemen t-Pepperdine,
Milligan. and Bethany. That fact alone
made it significant. apart from its being a seminar on Restoration history,
having the ominous title "The Nation
Divided. The Body Broken." Its purpose was to bring historians together
"'to examine the effects of the Civil
War and the religious ethos of North
and South respectively on this 19th
century reformation."
This was my third straight summer
at Bethany, and this time I stayed over
an extra day so that I could do some
things on my own that a conference
makes impossible. Even though it was
unusually warm for Bethany. I once
more walkt>d all over the place. I took
special delight in visiting with old
town friends. Luta Gordon and Eunice
Weed. funice ··Jived'" with Alexander
Campbell for several years. being tht'
curator of the Campbell Mansion.
along with her late husband. She
enjoys telling me how more Church of
Christ folk visit the Mansion than any
of our groups. but that she learned not
to argue with them! Luta has probably
lived in the heart of Bethany longer

than most anyone else, all of her 72
years.. She served as registrar at the
college when she was younger. They
love our heritage and read this journal
with zest. They are my kind of folk, so
I lan understand them better than I
could the sophisticated historians that
had gathered.
1 also sat with Dr. Burton Thurston,
a professor at the college and a Campbell scholar, having studied him most
of his life. He bore the 41 volumes of
the /lfi/lennial
Harbinger
with him
through several states, then to Harvard
(we were in the Ph.D. program together), then to Beirut, Lebanon,
where he taught at the American University. and then back to Bethanyjust across the street from where the
volumes were published! Burton often
refers to the piety of Mr. Campbell, a
trait that is often overlooked in a man
famous for his intellect. He has Jong
been interested in Campbell"s hermeneutics (Now don't say Herman who?)
and gave us an unusually fine essay on
Campbell as an interpreter at one of
our summer seminars. One point he
well made was that one of Camp bell's
rules. apart from the usual ones, is that
to understand
the scriptures "one
must come within understanding distance."
Burton
recently
lost his
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gracious and beautiful wife, Elaine,
with whom Ouida and I visited on a
previous trip shortly before her untimely passing. There is something
sacred about a good and dear man
grieving with dignity for the wife he
loved so dearly. There is no need to
say anything much. The reverence is
there in the silence. There was something uplifting about it, like visiting a
chapel in the woods.
I walked the mile or so out to the
Campbell home and cemetery just to
sit around and think and to talk to
myself. I found myself lingering at the
grave of Robert Richardson, appreciating once more the great and humble
life he lived, a man who found
strength in his frailties, the elegant
doctor on horseback, the man who
told the story of Campbell and who in
the Memoirs left us our richest depository of information on our glorious
movement. But my eyes rested uneasily on the tomb of Julian McGary Barclay, great grandson of Alexander
Campbell, whom Ouida and I had in
our home when we lived in Bethany in
the early 1960's, it being the first time
I'd seen it. What a tragic figure he was!
And yet there was something fine and
noble about him, shades of his great
grandfather.
Being psychotic as he
was, he sat in my home and bore his
palms to me, explaining that at certain
times of the year the nail marks would
show, the marks of crucifixion. Each
year when the college chorus sang
Handel's Messiah poor old Julian
would remain seated in the balcony
off to himself while all the rest of us
stood, paying him homage as the
Christ, as he saw it.
I remember quietly telling him
about The Christs of Ypsilanti, a book
that told of the psychological study of
three men in the mental hospital who
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thought they were the Christ, and
what happened
when they were
brought together. Julian responded to
the effect that there are such deluded
people and that they are to be pitied,
and yet he seemed somewhat threatened by their existence, which is the
way the others reacted.
Ouida was impressed by Julian ·s
magnificence. A giant of a man with
an elegant beard back when it was the
only one in the village, he made a foreboding sight, but always eminently
courteous. He was a genius, well read
on many subjects and brilliantly articulate. At Christmas he would send us a
card,
signed Jerusalem.
President
Gresham, in recounting the blessings
of living in Bethany, would sometimes
say, irreverently perhaps, "And where
else but Bethany can you receive a
Christmas card from the Lord himself?" But Perry's irreverence reached
further. When Vice-President Nixon
visited
Bethany
and saw Julian
approaching
in all his Abrahamic
splendor, he whispered aloud, "Oh,
my God!" Perry, walking at his side,
replied, "You just don't realize how
appropriate those words are!"
Luta told me how Julian died of a
heart attack while riding on a bus,
following the farm workers' route, and
it was a long time before he could be
id~ntified. He died a pauper, unknown, unloved and unwanted, despite his great heritage. But it may be
that Julian was no more ill than a lot
.of the rest of us, just in a different
way, and that, after all, he was more
like Jesus than the rest ofus. Anyway,
they brought him back to Bethany and
buried him next to the Camp bells,
genius alongside genius.
I never stand alongside Alexander
and Thomas Campbell's graves without
thinking about all the flak they had to
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take, much of it cruel and uncalled
for. But I ask, What does all that
matter now? But this time when I
visited the cemetery I spread out on
the ground and read Rogers' Recollections of Men of Faith. It was just
something I wanted to do.
A few weeks afterwards I was visiting with E. C. McKenzie in Canton,
Texas, a beloved retired Church of
Christ minister who keeps on preaching, and who loves Alexander Campbell. "I want to go to Bethany some
day," he said wistfully, "and stand
beside Campbell's grave and pray. I
want to thank God for hfs life and for
what he did for all of us." I understood; even though one can pray just
as well in Canton, Texas, I understood.
As for the historical conference, it
went well, considering that it was a
gathering of historians. Take a tip and
never try to listen to historians when
they gather and read papers to each
other, for they are as bad as philosophers when they get together like that.
But I did get to meet Bill Tucker,
Bethany's new president. Some of the
chapters he did in Journey in Faith are
among the very best stuff written on
our history. I am pleased that Bethany
again has a leader that prizes our
history and heritage.
One exchange during the conference might interest you. Some of our
recent
historians,
particularly
Ed
Harrell. have rejected the conclusion
long accepted by our historians, and
well posited by Garrison and DeGroot,
that while other churches divided
during the Civil War our people did
not. Ed says we divided as much as the
others did, pointing to the socioeconomic factors related to the War
and other tensions between North and
Sou th. Some of the rest of us have
criticized this as deterministic, which
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makes division the result of the blind
forces within a culture and not from
the sinful pride and sectarianism of
man. Well, Ed hung this on us once
more, except that it was a retreat of
sorts. He did not want to take a radical
deterministic position. But we are still
to understand that we were a divided
people and that it was a North and
Sou th thing.
I asked Ed about the church in my
hometown of Dallas, Texas. It began
in 1856. For 20 years it flourished and
erected the first church building ever
to be built in Dallas. These two
decades moved them through the preWar crisis and the post-War tensions,
still united. Knowles Shaw held a revival in 1872 and brought in an organ
for his own purposes, for he was "the
singing evangelist." From that point
on they could not agree on whether to
keep the organ or not. For five years
they carped and fussed, forgetting the
love they had at first, and finally
divided in I 8 77. Why did they divide?
Ed would have to say that the YankeeRebel tensions were at work. But the
Dallas church was all Southern, one of
its leaders being a former Confederate
general. 1 say they divided because
they forsook the principle of love and
forebearance
taught them by their
pioneers, and they let Satan beguile
them and cause them to become sectarian. Forgetting the Lord's prayer
for unity, they yielded to their pride
and became carnal. It was not dictated
by socio-economic forces but by their
own self-will. And Dallas was no isolated case for it happened all across
the South' Southerners dividing from
Southerne~s. If we can blame our first
great division on social forces and the
War then we don't have to worry
abo~t sin anymore. But Ed Harrell has
his statistics, and who can argue with
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,tJti,tics' 1 It is like chalkngrng a computer.
Some of the Church of Christ his! ,man, at the· Ilkcling were une·asy lest
I lie·y ··ft:1ln\1ship"
the, Disuplcs and
( hristian Church fellows. They atI ended only as historians, and the affair was to be academic and not
"religious.,.
But the Bethany people
thought there should be (Je·c·asional
,kvotionals.
,111d this is wh:1l they
.1sked me to do. 1 spoke on the great
passages favored -by our pioneers.
When I got up to speak, one or more
c1f these historians excused themselves,
walking Oitt as unobtrusively
and
courteous!,
as they could. It \LJS not
because 1t w,1s 1, but because it was
·'religious." They were there as historians, not as ··worshippers,''
for that
would
compromise
their
position
on "fellowshipping
those in error."
fhcy can "do Campbell"
with the
Hcthanians hut they can't "do church."
1"11iskind ot spiritual schi1ophrenia
.imazed some of the Disciples from
Lexington and Indianapolis. and they
wanted to know from me if it was for
:cal. But among the most highly
c"steemed JS Chnstian schoLns and
2entlcmcn
Jl the confcr,,nce· H'erc
Church of Christ fellows, particularly
from Pepperdine. but from elsewhere
as well.
Prof. Hiram Lester of Bethany has
been putt111g these togcthn,
and he
lcserves the :1pplause of us all. Such
'.,llhcrings rnust continue, embracing
di of our people at all levels.
Ouida went with me to Arkansas
'ity, Kansas to help celebrate Random
Koad congregation's
20 years of free.Jom. They rl'ally had a bash. with
many old lr1t'nds gathered, including
Carl Kctcherndc.
Ile dropped by our
·note! room each of the mornings and
ve had some good visits. This was
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great since we don't often have the
pleasure of being at the same place at
the s;ime time. especially under circumsL1nL·e,s where \\C e·an visit. We
found him trim. vigorous. alert, happy.
and hopeful,
and his presentations
were as powerful as ever. Virginia Foster, whom we all love so dearly, said
Carl ·s lesson on Ephesians was the best
sermon she'd ever he:ird But that was
of course before I spoke. And yet as I
recall she was still saymg that after I
spoke. Random Road has gained its
footnote in our history. Even though
small they have proved that people do
not have to go on and on being oppressnl. They were among the first to
walk out. or be run uut. and they have
demonstrated
that if a group will keep
its eye on Jesus they can carve out an
effecti\e
m1mstry
for themselves.
Through the years that band of saints,
which I sometimes
call "the dirty
dozen." has given a higher percentage
of !ls resources
to needy causes
beyond its own walls than any congregation I know. They've gained a freedom to. not just a freedom from.
Ouida was also with me-she's like
Coke, !11 that things ah Jys go better
when she's around -al the Beacon
Church of Christ, near Cedar Creek
Lake: and Mabank, Texas. They asked
me to preside over their service for the
ordination of their elders. Already the
congreg:1tion
had
selected
Afton
1:1owe·rs and Dalton l'orll'r to be their
shepherds. Now they w,·rc to be ordained. This is significant in that our
elders. while selected. albeit often by
other elders, are almost never ordained.
I addressed the congregation briefly on
Fn·k. 34, setting forth the rcsponsibillly "l ciders, including a charge to
the congregation as to its obligations.
A brother spoke in behalf of the
church. recognizing Afton and Dalton
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as elders and accepting the responsibilities of the congregation toward them.
The two cldns-to-he then spoke briefly, accepting the office from the congregation.
I asked the 111,·n a few
formal questions, such as whether they
had any private misgivings about what
they were doing, or whether there was
any reason why they could not work
together. I then took them hy the
hand, one at a time, and said. "As an
agent of this congregation
I hereby
ordain you to the office that this
church has bestowed upon you.'' We
all prayed fervently together and then
broke bread in the name of Him who
is the Creal Shepherd of our souls.
The cffeL,t of this was most gratifying. Some old time Church of Christ
folk, long conditioned
by our traditions, told me that it was the most
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beautiful thing they had ever seen in
the Church of Christ. They all thought
that 11 gave dignity and meaning to the
cldership. One said it was quite different from an cider getting up and reading off the names of the new elders
that the eldership itself had selected
behind closed doors. and declaring
them then and there eldns 1 I emphasized in my remarks thin according to
the scriptures the clch•rs were selected
by the congregation (since the office is
really theirs to bestow) and then appointed or ordained by an evangelist,
who serves as their agent. When so
many were uplifted hy the service, 1
cxpbined that it is alwa:i,s edifying to
honor the scriptures and to dignify the
work that God has ordained for his
people.
the Editor

Pilgrimage of Joy
HIGH ADVENTURE IN GREAT BRITAIN
W. Carl Ketcherside
Almost t'Vl'TY believer who knows
anything about it is willing to concede
that the union of forces of the restoration movement in the United States
and the United Kingdom seems an act
of providenn·
!'he work in the latter
had its roots in the Scotch Biiptist development. In 1833 there was a small
congregation
of
this
persuasion
meeting on Windmill Street. Finsbury
Square, in London. There \Vere hardly
ever any visitors, hut one Lord's Day
morning a young man walked in and
sat down near the speaker's platform.
He was Peyton C. Wyeth, an American
artist enrou te to Paris to perfect his
talent. He was born at Claysville, four-

teen miles from Bethany (then iQ
Virginia). knew Alexander Campbell
personally,
and had been immersed
into Christ.
While in London he had visited various places of assembly only to be disappo1n lc'd. On the Saturday before the
day to which we refer. he had asked
God to lead him to a place where men
worshiped according to the ancient
order. While walking the streets on the
Lord ·s Day morning h c found the
chapel on Windmill Stree·t :rnd entered.
One of the elders was William Jones,
author of the Biblical l ncrclupedia o.f
the fl-'aldenses, and other books of
religious significance.
When Wyeth
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told the elderly man there was a great
and growing movement in the new
world, whose members worshiped as
they had that day, Jones was
astounded and almost overwhelmed
with emotion.
Jones knew of Campbell only as the
brilliant opponent of Robert Owen in
a debate held in Cincinnati four years
prior. He had no idea that Campbell
was pleading for the primitive purity
of the church. That afternoon in his
home he had Wyeth write to Camp bell,
virtually dictating the letter. A lengthy
correspondence was inaugurated which
resulted in Jones creating the British
.\!illc1111ial Harbinger which reprinted
so much of what Campbell was writing. Out of this grew the visits of
Campbell to Scotland and England,
with their overtones of gladness and
sadness, about which many of us know.
That's the way it began in London
and I thrill to it. But I am convinced
that no one can write the history of
the cause I love, as it pertains to
London in this century, and ignore the
sacrificial work of R. B. and Mary
Scott, and the little group of saints
meeting at Hope Chapel, in Prince of
Wales Road. I had heard of the Scott
family from American servicemen who
made that home their gathering-place
during the war. The family consisted
of our genial brother and sister and
their four children, Margaret, Dorothy,
Isabelle and John. In spite of the fact
that Brother Scott was employed as a
clerk (the British pronounce it 'clark')
and had a limited income they kept
"open house" for saints from all over
the earth.
Our first introduction to a meeting
of the disciples in Great Britain was
the day we landed. It was Wednesday,
and after tea in the Scott home, where
we also met Leonard Channing, a tire-
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less young student and worker for the
Lord, we made our way to the little
chapel, riding our first double-decker
bus. The night was bitter cold. Because
of a severe fuel restriction there were
no street lights. It was darker than the
proverbial "stack of black cats" and
we had to hold hands to keep from becoming separated. The little meetinghouse, more than a century old, had
been damaged in a bombing raid. No
permanent
repairs had been made
because of priorities
on building
materials.
We met in a tiny vestry behind the
speaker's platform. There were just
twelve of us. The gathering was quiet
and solemn, with no talking or laughing. Brother Black, down from Dalmellington, Scotland, presided with
the same formality as if there had been
a thousand present. He began by announcing a hymn to which we turned
in a little book called "Hymns for
Churches of Christ" which contained
1036 hymns, all without staff or
notes. Brother Black suggested the
name of the tune we would employ.
He then read the first stanza and then
we stood and sang the hymn. I do not
recall ever seeing an audience in Great
Britain remain seated while singing
praise to God. After a fervent prayer
by Brother Scott, a brother read .the
first chapter of First Corinthians.
Brother Black expounded
upon it
from notes he had previously made.
Following this I was asked to speak
and was then questioned about what
the brethren abroad uniformly referred to as "the American scene."
Some of the questions were quite
pointed. The American dough boys
who had attended during the war had
come from all sections of America and
all segments of the restoration movement and had efficiently conveyed
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their own confusion to those whom
they met. Some from the same town
in the United States met at Hope
Chapel and lnc! never heard of each
other, because of the rigid factional
lines drawn at home. It took a world
war to get brethren from the same village to shake hands and attend at the
same place. It was very difficult for
brethren in a land where there was no
"color bar" to understand why there
was a "white church" and a "colored
church'· in the same community.
When we arrived back at the Scott
home we sat before the grate on this
wintry night and talked for hours. It
became apparent to me that it would
be difficult to ex plain to brethren in
Britain the multi-faceted complex in
America known as "The Church of
Christ." It also became obvious that it
would be just as hard to portray the
British scene to Americans. It was our
mutual love for Jesus and His magnetic
personality whil'l1 drew us to R. B. and
Mary Scott, and when we read a chapter together and kneeled to pray
before the glowing hearth, before the
little night remaining would give us a
few hours of repose, I felt that God
was with us and moving in our lives.
The next morning at 9:00 o'clock
we boarded a London Northeast Railway train at King's Cross Station,
bound for Edinburgh. We were told
there was no gu:uantee of making it
because of the heavy blizzard on the
previous day. 1-nglish trains are very
different from ours. The coaches are
small and passengers occupy compartments entered directly from the platform and walled off from the rest of
the train. Ours had room for six but
we were alone in it when we left
London. At noon we unwrapped the
lunch prepared for us by Mary Scottcheese sandwiches, meat pies, Sultana
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cake and muffins, and a bottle of
black currant juice to drink. Shortly
after we finished eating, three soldiers
entered our compartment.
Two of
them were taking back the third one
who had been A.W.O.L. for seven
weeks.
We gave them the remainder of our
luncheon which they wolfed down
with profuse apologies. They had
eaten nothing since the evening before.
All were members of the Durham Infantry, and stationed in an aged castle
in which there was no heat at all. I
began talking with them about Jesus
and what He had done in my life. As I
continued to share my faith with them
they listened intently, occasionally
asking a polite question. Time flew by
and when they prepared to leave us at
1\ewcastle-on-Tyne,
one
lingered
behind, saluted and said, "Sir. this has
been the happiest afternoon I have
ever spent in my life."
Soon it was getting dark and the
little engine was toiling through deepening snow. Finally, we realized we
were in a city. There are no conductors to come through and tell you
where you arc. You determine that
from signs on the station platform.
When the train stopped I saw no sign
so I raised the window and asked if
we were in Waverly Station. We were!
It was Nell who first spotted Albert
Winstanley in the crowd. He was holding up a ,·opy of Scripture Standard,
our previously agreed upon badge of
identification. "Uncle Will" Allen was
there with one of his taxis and we
soon covered the twelve miles to Newtongrange where we were to get our
first sight of the work of our Lord in
Scotland. God richly blessed us by
allowing us to stay with "Uncle John"
and "Aunt Mary" Pryde. All older
folk are designated as uncle and aunt
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by the younger ones. I became "'Uncle
Carl"
and
Nell
was
always
"Auntie Nell'' by the younger folk.
The l'rydes had spent a number of
years in the c·o,d fields of Illino1s, not
too far from Saint Louis, and they
eagerly awaited our corning. We somehow think they are still waiting our
corning up there where they have long
since gone.
Albert and I spent the first day
walking from the home of one member after another,
wading through
deep snow. I shall not forget the cheerful cottage of ''Granny Allen" who
had been a member of the local body
longer than any other person, far
beyond a half century. In the nening I
met with the oversight of the congregation to answer their questions. They
were pleased to learn there were still
brethren in America who con tended
for mutual ministry, and the right of
all the brethren to use their gift of
edification. They made it ckar they
had thought
that all the American
churches had been betrayed by "the
spirit of the age" to adopt the "onernan system" as they referred to the
hiring of someone from somewhere to
come in and pastor the floc'k professionally. They wanted to know how
congregations administered discipline,
and how elders were selected and
appointed. They were especially interested in whether or not we voted for
officers.
On Saturday. March 1, a bus load
of us journeyed to Motherwell, near
Glasgow, to attend the conference of
the Slamannan District churches. A
number of congregations
had combined their efforts, with a special
Evangelistic Committee to receive and
disburse funds, and to recommend the
places where preachers were most
needed. David Dougal, a brother of
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great preaching ab iii ty, was secretary
of the conference
over which Abe
Haldane presided. It was interesting to
us that when the SL·ots wanted to
show approval they stamped with their
feet ra thcr than clap ping their hands.
Following tea, I was asked to speak
and afterwards
was questioned
at
length by the audience. Some of the
saints were a little skeptical about anything bearing the imprint, "Made in
the United States" and we explored
differences in our varied concepts, but
in deep love and respect for each other.
There is so much to tell our story
will seem unduly long, yet there is
hardly any way to shorten it without
doing an injustice. It was late in the
evening when Nell and I trudged down
the snowy streets of Motherwell to the
friendly home of Willie Wardrop. We
were accompanied by his aged father,
James Wardrop, almost 85, and the
oldest evangelist in Scotland. He told
us the history of the· movement, with
its hardships and trials, as vividly as if
it were in "living color." That Saturday night was like a page out of "Th;
Cotter's
Saturday
Night" by Scotland's favorite bard. Before we retired
to our beds with thL·ir cider down
comforters,
our patriarchal
brother
summoned the family to gather in the
glow of the ingle, as the fireplace was
called. He opened "the big ha'· Bible"
and read from it with firm and unfaltering voice. All of us kneeled
together and he lifted up his words of
petition to "Heaven's Eternal King."
I fell asleep with the words of the
poem circulating through my mind:
Compared with this, how poor Religion's
pride,
In all the pomp of method, and of art;
When men display to congregations wide
Devotion's every grace, except the
heart!
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The next morning the sun turned
the snowbanks into millions of glistening diamonds for our first Lord's Day
in Scotland.
It was an invigorating
walk between rows of ancient stone
dwellings to the little meetinghouse.
The procedure was so different from
ours I must describe it. The table was
set in the center of the speaker's stand.
There was one L'11a\iccand a small loaf
of leavened brt'ad upon it. Three chairs
were behind 1t. Promptly at the time
for beginning, the aged James Wardrop,
who was to preside, took the center
chair. An assistant sat down on either
side of him.
The president announced the opentng hymn. He read the first verse with
impressive voice. All of the audience
then arose and sang. Then the president said, "Will some brother take us
to the throne in prayer?" A volunteer
in the rear of the building pniyed.
:\nother hymn was sung. A volunteer
came forward to read an assigned portion of the ~ew Testament. He was
followed by another who read the
Old Testament. Brother Wardrop then
made an excellent
talk about the
meaning of the Supper. Thanks were
offered and the assistants bore the loaf
and cup to the audience in turn. Each
person broke a bit from the loaf as it
was handed to him. All drank from the
one container. An offering was taken
for the furtherance of the work and
then a season of prayer was announced. Perhaps there were six or
seven prayers in all, fervent and eloquent in their simplicity. Afterwards
the president said. "We have been
blessed of the Lord in having our
American brother among us and J will
invite him to come forward and ,·.xhort
the brethren.'' l'ollowing my remarks
there was a hymn suitable to the closing of the meeting and a benediction.
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It was all beautiful
impressive and
touching.
'
Nell and I were invited for tea at
the home of John Snedden. He was
the youngest of the thrc,c bishops,
being 83. John Anderson was 84 and
James Wardrop 85. All three we;e together with us for tea. It was the first
time I had been with three such men
all able speakers and debaters, all with
a profound knowledge of the, Book.
John Snedden asked me if I had ever
met a Campbel!ite. I answered in the
negative. He said, "Then you have a
new experience today. I am a Campbellite.'' He meant it. Next to Jesus of
Nazareth he admired Alexander Campbell of Bethany. To prove 1t he pitched
in and rec'1ted Campbell's "Sermon on
the Law'" and would have given a
goodly portion of "The Christian System" from memory if they had not
announced that tea was being served.
What an afternoon that was' In the
evening I addressed the "gospel meeting." The saints in Scotland have a
clear understanding
of the difference
between "the breaking of bread service" and a ''gospel meeting." The first
is for the family of God. ~on-members
are not invited. If there is to he a
Sunday School for the "wee bairns" it
is held in the afternoon. It is not a part
of the gathering for the edification of
the body. In a gospel meeting on
Lord's Day night, the message is addressed to the world. It is intended to
reach the unsaved with the glad tidings
of what frsus has done for them.
After 11 was all over we rode the
bus into Glasgow, largest city in Scotland, with Brother John Anderson. His
home was to be ours for a few days as
we went to other nearby areas to share
with brethrc·n. My stay with this godly
man pronded
one of the greatest
thrills of my whole life. I am indebted
to him for insights which helped to
change my life.

RESTORATION

A KIND OF PARANOIA

REVIt'W

there are two men with free and
honest minds. they will always have
some differences of opinion. It is not
necessary to assure a third party that
this is so, because there is no compelling sense of urgency to be thought
Correct about everything.
In fact, when I spoke my own
admiration for the minister my student named, the last thing in my mind
was suggesting quickly,
"But, of
course. he has some ideas I cannot
share."
It would have been true
enough, but it seemed self-evident to
me, a little like saying, gratuitously,
"By the way. you know the sun is
above us."
I understanu why I feel no such
need to protect myself. No one is
lying in wait for me, where I am now,
to catch me saying what to him is
contrary to received church dogma, or
even to catch me admiring without
proper caution another man who just
might have "rni,,ed it" on some point
or other.
Paranoia comes in all shapes and
sizes, and it is obviously not always
fatal. But the caution of my student's
minister will not seem odd until he
escapes it. As he will.

A KIND OF PARANOIA
Robert Meyers
l·vcryone has a moment of illumi11c1tiun. now an<l then, when light
,lrikcs the mind from an odd angle
rnd reveals a new truth, or irradiates
,111 ol<l one in a fresh way.
!'his happened for me the other <lay
.11 the close of a university class I
teach, called "The Bible as Literature."
\ young man. for whom I had already
ckvcloped some a<lmiration because of
n is test answers .and good classroom
, 0111111ents.came up and said: "I have
, ,·unfcssion to make."
I s11ppose Catholic priests gd useu
10 it, but those words always startle
111cand send my thoughts racing wild1) over a vast cxpamc of possibilities.
.\s usual. I missed the right guess by a
~ountry mile. This is what the young
111antold me:
"When I sign up for a cou rsc·. I always look in the back of the catalog to
,c·c where my professor has gone to
,c·hool. I do this because I want to
hnow how well prepared he is. and
c1!so whether I should call him \lister
ur Doctor." I smiled sympathetically
at his cleverness, and he went on.
"When I looked under your name,"
he said, .. I discovered .... " I broke in
hcfore he could finish, because what
was coming struck like lightning. I
~n,·w then why he had been smiling
111speculiar smile. "You disL·ovcred," I
I 1nished for him, ''that I had gone to
\bilene Christian College!"
1 felt that could mean only one
thing. "You are a member of the
Church of Christ," I said, and he admitted that he was. "In fact,'" he told
me. ·'my wife went to ACC also."
130th of us understood that some piece
of significant truth was out in the

open now. In this h1g state university.
the world had suddenly contracted.
Some of my earlier experiences made
me foci a little wary, although I could
see only amusement in his eyes as he
savored the secret he had kept.
"That's not all," he went on. smiling broadly. "I went to Harding College, and I know about you." He said
it in so friendly a manner that I felt no
dismay, and he went on to tell me that
he attended the most liberal Church of
Christ in our town I where there are
about 18 of them). anJ that he had
told the minister of that church about
the college course he was taking.
"!Ic told me that you and he had
talked several times,'' he explained,
"and he likes you. although he said he
didn't agree with all your beliefs."
That seemed reasonable rnough to me,
so I made no response to 1t. Later, as I
drove home, I thought about it again
and was struck by its implications.
It suggests an almost morbid concern about being Absolutely Right.
One may compliment a man whose
ideas have sometimes been different
from those of the True Church. but
one must be extremely careful to say
aloud that he doesn't agree with everything the man says.
It is a protective ul'vice, used almost unconsciously. Church of Christ
preachers often use it even of their
own brothers who fill pulpits in sister
churches. It's a way of disassociating
themselves from any possible ·'false ..
idea the other preacher may have.
I can remember that I used to do
that, also, but it never occurs to me to
do it anymore. I now assume that anyone will understand
that whenever

:1

A couple of things have struck me
with fresh force lately. One is that
some people employ a studied diplomacy of manner so long that it gets
engrafted into thL·ir natures and they
cannot understanu simple, open honesty. When they meet such a thing
they must call it bluntness, or lack of
discretion, or radicalism. They can no
longer imagine a condition of life in
which one quite simply and freely says
what he thinks, without having to
peek around the corner, weigh his
words in a scale, or fret over whether
his children will be deprived of food
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because of what he speaks. Their loss
is cause for great sadness.
The other thing is the ease with
which 11e read our prejudgments into
the conJuL't of others. I heard that a
couple sitting behind my wife and me
at a concert by the Harding College
Chorus had reporkd on our "abominable" conduct. We had, it was said,
laughed and sneered at the performance.
What we remembered was quite different. We had smiled, because we
were so happy to be there, listening,
and because we saw lovely children
who had lived next door to us in
Searcy anJ who greeted us after the
performance with embraces. And we
took the director of the chorus to
dinner the following day, because we
love him very much .
But to the prejudiced eyes behind
us. our smiles had been cold sneers and
our happiness at being there was evil
pleasure. I doubtless leaned over to
Billie at some point to whisper,
"Hasn't Jan grown to be a beautiful
girl?" without knowing that behind
me two minds were thinking: "Look
at that' Ile is making fun of Harding's
chorus because he hates all things
Church-of-Christish."
I have undoubtedly done exactly
the same thing to other people, but I
repent of it and hope to do better. I
want to remember that it is always
easy to see. not the person who is
there. but the one we expect.
Wichita Statt' Univasit_1·. Wichita, KS
"The distinction between faith and
opinion was one of the most important principles of judgment and action
developed by this reformation [StoneCampbell], making the former imperative and the latter a matter of private
liberty "
- C. l. Loos
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